The circumstances for the Anglican, or Protestant Episcopal Church in these societies were far from encouraging. In Ireland, the United Church of England and Ireland was legally the established Church, but it held the allegiance of only about 10% of the Irish people, and its establishment status was deeply resented by Ireland's large Catholic majority. From the 1820s, that majority was being organised as an effective political force under the leadership of Daniel O'Connell, and was soon demanding an end to the established Church in Ireland.
In Wales, the Church of England was also a minority establishment, with the adherence of probably less than a quarter of the Welsh people in 1830. The Welsh people had, from the early eighteenth century onwards, increasingly embraced Protestant Dissent under the 3 influence of the evangelical revival. Many resented the established Church as the Church of the anglicised landed classes, and they had vivid communal memories of persecution by the bishops' courts. In Scotland, where the established Church had been Presbyterian and Reformed since 1690, the Episcopal Church had the allegiance of a tiny minority of the Scottish people, perhaps only 3% of the population. During the eighteenth century, Scottish Episcopalians had been closely associated with the Jacobite resistance to the Hanoverian monarchy in Britain; as a result Scottish Episcopalians had been subjected to decades of persecution, including penal laws imposed on them by the British parliament. Those laws were only rescinded in 1792. Despite these unsympathetic conditions, and indeed partly in response to these conditions, the Oxford Movement found supporters in Ireland, Wales and Scotland from an early stage.
Ireland
It was, to a large extent, the crisis facing the established Church in Ireland, and the responses of the British state to that crisis, that had formed the occasion for the beginning of the Oxford Movement. The 1820s were indeed a time of intense religious conflict in Ireland, with a 'Bible war' that threatened to erupt into civil war. On the one hand, Protestants, especially those in connection with the established Church, had embraced a campaign, known as the 'New Reformation' or 'Second Reformation', which aimed to achieve what the sixteenthcentury Reformation had failed to achieve in Ireland -that is, the conversion of Ireland's large Catholic majority to Protestantism. With the support of prominent landowners, missionary, Bible and educational societies, and some clergy of the established Church, the New Reformation movement aimed to consolidate the Union of Britain and Ireland around a common Protestantism. Protestant 'Bible warriors' denounced the Catholic Church for keeping the Irish peasantry trapped in ignorance and superstition. The New Reformation 4 campaign had some success, especially in County Cavan, where there were over a thousand converts in 1826-7. Largely in response, the Irish Catholic majority, under the leadership of the lawyer and landowner, Daniel O'Connell, organised a national and democratic movement for Catholic emancipation, including marches and 'monster meetings', aimed at both achieving equal civil rights for Catholics and thwarting the New Reformation movement. By 1828, the New Reformation campaign was losing momentum, while the Catholic emancipation movement was gaining mass support and threatening political upheaval.
To avoid a breakdown of public order, Parliament passed a measure of Catholic emancipation in 1829, though with guarantees for the preservation of the Irish Protestant establishment. Despite these guarantees, Catholic tenant farmers began refusing to pay their legal tithes to the established Church. A 'tithe war' began in late 1830 and spread quickly across the south and west of Ireland, with violent clashes between the Catholic peasantry and troops, loss of lives, and a financial crisis for the established Church. In response to the violence, Parliament passed the Irish Church Temporalities Act of 1833, which reduced the size of the Irish establishment, suppressing some parishes and arranging for the gradual abolition of ten of the twenty-two bishoprics (by uniting dioceses on the deaths of incumbents). It was this Act -which John Henry Newman described in a letter to the archbishop of Dublin as 'the extinction (without ecclesiastical sanction) of half her candlesticks, the witnesses and guarantees of the Truth and trustees of the Covenant' (Whately 1866: vol. i, 235) -that provided the occasion in 1833 for launching the Tracts for the Times in Oxford. Meanwhile, the assault on the Irish Church continued, and was taken up by British radicals and Dissenters, who denounced the Irish establishment as corrupt, oppressive and indefensible.
The majority within the Church of Ireland was evangelical in orientation. They emphasised Bible reading, direct, emotive preaching, salvation by grace alone, and the 5 individual conversion experience, and they were prepared to co-operate with Presbyterians and Methodists in missionary and educational endeavours. However, as Peter Nockles has highlighted, there was also a significant high church group within the early nineteenthcentury Church of Ireland -strongly influenced by the theology of the seventeenth-century Caroline divines -which viewed the Church of Ireland as the one true catholic and apostolic Church in Ireland, established by St Patrick, renewed by the Reformation, preserving the apostolic succession, and maintaining pure doctrine against the errors of both Rome and Geneva (Nockles 1998) . For high churchmen, the established Church in Ireland derived its authority not from its numbers, but from its divine nature. As the high church archbishop of Dublin, William Magee, insisted in his charge of 1822, the Church of Ireland's claims rested on 'the apostolic origin and succession of the Christian ministry; the only ground on which the just rights of the Church can be maintained' (Magee 1822: 12-13 Thomas Elrington, bishop of Ferns. High churchmen, most notably Magee, had initially supported the New Reformation movement, although many soon grew critical of the evangelical dominance of the movement and its lack of attention to Church principles and liturgy (White 1981: 7) . Popery at heart. It wears the clothing of the sheep, but its voice is the bleatings of the goat' (Freeman 1999: 130) . Nonconformists exaggerated the numbers of Tractarian clergy in Wales, in order to portray the whole established Church as corrupted by its influence.
According to the Nonconformist pastor, William Rees, speaking in 1850 at a public meeting in Carnarvon, 'the greatest number of the Parsons of North Wales are now Puseyites', while the Welsh landed classes were 'becoming Popish by the thousand' (Freeman 1999: 163) .
Hostility to the Oxford Movement was a major factor in convincing Welsh Nonconformists, especially Calvinistic Methodists, to take up the cause of disestablishment during the 1840s.
'For a people whose whole cast of thought was theological', observed the historian, R. Tudor Episcopalians had a firm 'belief in the holy catholic church' (Russell 1842: 23, 17) . None the less, Tractarian influences did find supporters in Scotland, initially from Scottish landowners who had studied in Oxford or had English connections. One of these, the recently widowed 
Conclusion
Despite the very different religious conditions in Ireland, Wales and Scotland, the Oxford Movement made its presence felt in all three nations. In England, the Movement had emerged within a national established Church that commanded the allegiance of the large majority of the English population, including the political elite. In both Ireland and Wales, however, the United Church of England and Ireland was in the 1830s a minority establishment, with the adherence of only a small proportion of the population. And in Scotland, the Protestant Episcopal Church in the 1830s was a very small dissenting Church, which until recently had suffered under penal laws. 
